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BUILD DAVID A HOUSE
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Big Idea: The Lord’s irrevocable promise to David is reliable and guarantees
the realization of his purposes for his covenant community..

The Text in Context

David has transported the ark, the symbol of God’s presence, to Jerusalem (2 Sam. 5). Knowing that the Lord is the true King of
Israel (2 Sam. 6:2), who has defeated his enemies (5:17–25; 7:1), David naturally desires to build a “house” (a temple, or
palace) for this victorious King. The Lord will eventually allow a temple to be built (1 Kings 5–6), but the time is not yet right,
nor is David the one whom he has chosen for this task (2 Sam. 7:13). The Lord turns the tables on David and promises that he
will build him a “house,” or dynasty. From this point onward, this theme dominates the story. In the aftermath of David’s great
sin, the situation in the royal court becomes chaotic, but the Lord sustains David and, in fulfillment of his promise, establishes
one of David’s sons, Solomon, as the king of Israel.

Historical and Cultural Background

In Davidic promise the Lord makes it quite clear that disobedience will bring divine discipline and cause the king to forfeit
present benefits, but the promise itself, sustained by God’s loyal love (hesed), will not be nullified (2 Sam. 7:14–16). The Lord
anticipates the possibility of rebellion but asserts that human failure will not invalidate his promise to David. In fact, the divine
discipline administered by God through human instruments is viewed as an expression of his love for the Davidic king, as the
language of verse 14 makes clear (see comments below).

Contrary to many of the grants, in David’s case there is no indication that God’s promise is given as a reward for David’s loyalty.
It is merely an extension of God’s original sovereign choice of David to rule over Israel (vv. 9–10, 21). This choice is made on
the basis of what God sees in David’s character (or “heart”; cf. 1 Sam. 13:14; 16:7), prior to any actions David performs after
his anointing.

Key Themes of 2 Samuel 7
▪ The Lord makes an irrevocable promise to David that is designed for the benefit of his people Israel.
▪ David responds to the Lord’s promise with humble gratitude and praise.

Interpretive Insights

7:1 the LORD had given him rest from all his enemies around him. The following chapters describe David’s wars against the
surrounding nations. In the Lord’s response to David (2 Sam. 7:11), he promises to give David rest from all his enemies, as if
this has not yet been achieved. Thus 2 Samuel 7:1 (cf. v. 9 as well) probably refers to a time during David’s reign when there is
peace—a brief interlude between the Jebusite/Philistine wars (2 Sam. 5) and the campaigns described in 2 Samuel 8–12. The
language reflects Moses’s promise to Israel (Deut. 12:10; 25:19) and is reminiscent of the description of Joshua’s conquest
(Josh. 21:44; 23:1), the only other passages where such language is used before 2 Samuel 7. The narrator views David as the
instrument of the Lord in fulfilling the Mosaic promise and renewing the success of Joshua. In Deuteronomy 12:10–11 Moses



instructs the people to worship the Lord at a central sanctuary once they experience rest from their enemies. It is
understandable that David, once the Lord has given him rest from his enemies, seeks to establish a central sanctuary where
such worship can occur.

7:3 for the LORD is with you. This is the eighth time in the story that reference has been made to the Lord’s being with David.
The narrator (1 Sam. 18:12, 14, 28; 2 Sam. 5:10), Saul’s servant (1 Sam. 16:18), and Nathan recognized this fact, while both
Saul and Jonathan prayed that the Lord would be with David (1 Sam. 17:37; 20:13). In verse 9 the Lord states that he has
indeed been with David in all of his endeavors. The constant reminders of the Lord’s presence with David contrast with his
abandonment of Saul (1 Sam. 16:14; 28:15–16).

7:5my servant David. This is the second time the words “my servant” have been used by the Lord to describe David 
cf. 2 Sam. 3:18). Before this, the Lord has used these words of only three other characters: Abraham (Gen. 26:24), Moses
(Num. 12:7–8; Josh. 1:2, 7), and Caleb (Num. 14:24). In the case of Abraham and Caleb, the Lord uses this phrase in
conjunction with his covenantal promises, just as he does here with David (v. 8). While the use of this phrase highlights David’s
important position, it also is a reminder that ultimate authority belongs to the Lord, the one whom David serves.

Are you the one to build me a house to dwell in? This is not a rejection of David’s proposal, for later in this speech the Lord
consents to the building of a temple, though he makes it clear that David’s son will build it (vv. 12–13). The Lord wants to make
sure that everyone understands that the Lord cannot be confined to a temple. He will allow his “Name” to dwell in a temple
(v. 13) and reveal his presence there, but he actually lives far beyond the heavens above (see 1 Kings 8:27).

7:8 ruler over my people Israel. As in 5:2, the Lord refers to Israel as “my people” and to David as “ruler” (nagid), not “king”
(see the comments above on 1 Sam. 9:16; 10:1; 13:14; 25:30; 2 Sam. 5:2).

7:10 I will provide a place for my people Israel and will plant them. The Lord’s primary purpose in elevating David is to make his
covenant people secure. The wording of this promise may seem odd here, since the Lord planted his people in the land
hundreds of years before this. However, the following statement (vv. 10b–11) makes it clear that the nation’s security, not
mere possession of the land, is in view. Throughout the period of the judges, oppressive invaders subjugated Israel, but the
Lord will enable David to establish a secure nation.

7:13 I will establish the throne of his kingdom forever. Saul forfeited a perpetual dynasty (1 Sam. 13:13), but the Lord promises
that he will establish a lasting dynasty for David (see v. 16 as well). Though the word “covenant” is not used here, Psalm 89
views the Lord’s promise as covenantal in nature (vv. 3, 28; cf. 2 Sam. 23:5) and speaks of it as being an oath sworn by the Lord
(vv. 3, 35, 49).

7:14 I will be his father, and he will be my son. The Lord declares that the Davidic king will enjoy a special relationship with him,
comparable to that of a father and son. According to the royal psalms, the king’s status as “son” comes with an inheritance:
worldwide dominion (Pss. 2:7–9; 89:25–27). Psalm 2 speaks of this aspect of the Lord’s promise as a formal statute or decree
(v. 7).

When he does wrong. The verb used here (‘awah) does not refer to a simple oversight or minor transgression. It is used
elsewhere of serious sins and acts of rebellion (1 Sam. 20:30; 2 Sam. 19:19; 24:17; 1 Kings 8:47 = 2 Chron. 6:37; Esther 1:16;
Job 33:27; Ps. 106:6; Prov. 12:8; Jer. 3:21; 9:5; Dan. 9:5).

I will punish him. The verb used here (yakah) refers to corrective discipline. According to Proverbs 3:12: “The LORD disciplines
[yakah] those he loves, as a father the son he delights in.” The use of this same verb in 2 Samuel 7:14 is consistent with the
preceding declaration that the Lord will regard the Davidic king as his son.

a rod wielded by men. Several proverbs mention the “rod” (shebet) as an implement used by a father to discipline a son
(Prov. 13:24; 22:15; 23:13–14; 29:15). Such discipline is motivated by parental love (13:24).

7:15 But my love will never be taken away from him, as I took it away from Saul. This declaration ensures that the promise is
irrevocable. The term translated “love” (hesed) refers to loyalty, often in a covenantal context. But the term does not
necessarily carry an inherent meaning of unconditional, enduring loyalty. The Lord committed himself to Saul, but Saul
forfeited his relationship with the Lord by his rebellion. But here the Lord announces that he will never withdraw from his
relationship with the Davidic dynasty, as he did with Saul. (For further discussion, see “Additional Insights: The Davidic



Covenant” below.) Psalm 89 highlights the Lord’s loyal love in relationship with the Lord’s promise to the Davidic dynasty
(vv. 1–2, 14, 24, 28, 33, 49).

7:20 you know your servant. David uses the verb “know” here in its covenantal sense of “recognize in a special way, give
special recognition to” (see Amos 3:2). Ten times in this prayer David refers to himself as the Lord’s servant, emphasizing his
submission to the Lord’s authority (vv. 19–21, 25–29).

7:23 And who is like your people Israel? David recognizes that the Lord’s promise to establish his dynasty is a corollary of his
choice of Israel to be his people. Ultimately the Lord’s choice of David is for the benefit of his covenant people.

7:25 keep forever the promise you have made. David’s prayer that the Lord will indeed keep his promise may seem
inappropriate, since the Lord has affirmed his intention of establishing David’s dynasty and never cutting him off from his loyal
love (vv. 13–16). But rather than being evidence of lack of trust in God’s faithfulness, this prayer is probably a polite way of
seconding the divine decree. It expresses David’s willingness to be the Lord’s chosen servant and to carry out the great
responsibilities that being the recipient of the promise entails.

Theological Insights

The Davidic promise, viewed subsequently as a covenant confirmed by an oath, is irrevocable (2 Sam. 7:11–16; Pss. 89:20–37;
110:4; Jer. 33:14–26). If the Davidic king does wrong, the Lord will discipline him, as a father does a son, but he will not revoke
his promise. The promise has important implications for Israel; it assures the nation of a glorious future (2 Sam. 7:10, 24). This
hope persists into the exilic and postexilic periods (see “Additional Insights” at the end of this unit), giving the exiles reason to
be encouraged and optimistic about their future.

Teaching the Text

1. The Lord’s irrevocable promise to David secures the future blessing of his covenant people. This is one of the most important
passages in the Old Testament because here God affirms his commitment to David and his dynasty. God’s covenant with David
and its attendant promises guarantee a glorious future for God’s covenant people (see vv. 10, 23–24). Certainly, the line of
David failed in history, Israel went into exile, and David’s dynasty appeared to come to an end. But the promise, which is rooted
in the Lord’s faithful character and sovereign choice of David, remained intact as the prophets looked forward to its fulfillment
through an ideal Davidic king. In the course of time Jesus emerges as this king (Luke 1:32, 69; Rev. 22:16), and the promise to
David finds its complete realization in and through him.

2. The beneficiaries of the Lord’s faithful promise to David should respond in humble gratitude and praise. As the Lord’s new
covenant community and the beneficiaries of his promises to David, the people of God should respond with humble gratitude
and praise. The Lord’s promise to David is part of his redemptive work on behalf of his people, which enhances God’s
reputation and demonstrates his incomparability (vv. 22–23; cf. 1 Sam. 2:1–2; 2 Sam. 22:31–32).

ADDITIONAL INSIGHTS

The Davidic Covenant

Standing in tension with the unconditional promise of a lasting Davidic dynasty are passages where the continuation of the
dynasty appears to be conditional (cf. 1 Kings 2:1–4; 6:11–13; 8:23–26; 9:3–9; 1 Chron. 28:9; Ps. 132:11–12; Jer. 17:24–25;
22:1–9). In Psalm 89:39a the psalmist even laments that the Lord has “renounced” the Davidic covenant. The verb appears to
be synonymous with “rejected” and “spurned” (v. 38).

Perhaps the best way to resolve this tension between texts is to conclude that the promise in its essence is irrevocable and
certain of fulfillment, while the conditional statements refer to experiencing the benefits of the covenant at any given point in
time. The promise remains secure because it is grounded in the Lord’s sovereign choice of David prior to his becoming king
(2 Sam. 7:8) and establishes a father-son relationship (v. 14). One sees this as well in Psalm 89, where the covenantal promise
and God’s initial choice of David to be king are linked (vv. 19–25). As in 2 Samuel 7, the Lord specifically states that
disobedience by the Davidic king cannot invalidate the promise itself (Ps. 89:30–37), for their relationship is that of a father to
a son (vv. 26–29). As for the lament that follows in verses 38–51, the language, especially in verses 38–39, may be viewed as
hyperbolic and dynamic—a feature of the lament genre. Furthermore, though the psalmist uses strong language, it need not



imply that the rejection is permanent (see Lam. 3:31; cf. Pss. 44:23; 77:7). One might conclude that the promise of 2 Samuel
7:12–15 pertains only to Solomon (cf. 1 Kings 2:12, 24), but Psalm 89:29–30 indicates that the promise is extended to
Solomon’s offspring as well (note esp. “sons”).

To summarize, the Davidic promise is dependent on divine faithfulness for its ultimate realization, not on the performance of
David or his successors. But, much like the irrevocable Abrahamic covenantal promise (cf. Gen. 18:19), obedience by David’s
successors is essential for realization of the promise at any given time. Their failure might make it appear that the promise has
failed, but this “failure,” if we can call it that, is strictly temporary. The texts that view the covenant as irrevocable use different
language than those that speak of conditions. In 2 Samuel 7 the Lord speaks of “establishing” (kun) David’s kingdom, throne,
and house (vv. 12–13, 16, 26; cf. Ps. 89:4, 37; 1 Kings 2:12). But the texts that present conditions do not use this verb when
speaking of the Lord’s fulfilling his promise or establishing (1 Kings 9:5 uses qum) the king’s throne. Several of them say that
David’s “successor” will “never fail” to be “on the throne of Israel” (the Hebrew speaks of a successor not being “cut off” from
the throne or the Lord’s presence; 1 Kings 2:4; 8:25; 9:5; cf. Ps. 132:11–12).

The tension between the covenant’s unconditional and conditional dimensions is resolved through Jesus, the ideal Davidic
king, who is fully obedient and will bring about the complete and lasting realization of the promise. In the end, God’s sovereign
choice of David and his faithful commitment to his promise override the sins of imperfect Davidic rulers, whose failures delay
realization of the promise but do not invalidate it.

This proposed resolution to the problem is consistent with the way the Davidic dynasty is viewed in the exilic and postexilic
periods. The Former Prophets end with a reminder that the flame of the Davidic dynasty is still flickering, albeit in exile
(2 Kings 25:27–30). For this historian there is still hope for a revival of the Davidic kingdom. Haggai (2:20–23) attaches great
hope to David’s descendant Zerubbabel, while Zechariah views him as fulfilling Jeremiah’s prophecies concerning David’s
“branch” (Zech. 3:8; 6:12–13; cf. Jer. 23:5; 33:15). It appears that this exilic—postexilic hope is based on the assumption that
the Davidic promise is indeed irrevocable. The absence of a Davidic king on the throne does not nullify the promise. Historical
developments after the exile show that the promise of a permanent dynasty does not mean that the dynasty will necessarily
enjoy an uninterrupted reign. Uninterrupted rule may have been the Lord’s intention and ideal, but human disobedience has
compromised the ideal without invalidating the promise.

Some assume that in Isaiah 55:3–5 the Davidic covenant is democratized and transferred to the entire nation. It does seem
that the Davidic promises are extended to the nation here, but this does not mean that the nation replaces the Davidic dynasty
as the recipient of those promises. Isaiah 55:3–5 relates the new covenant to the fulfillment of the Davidic promises and
emphasizes that the nation will be a primary beneficiary of the latter. The passage anticipates the national blessings that will
result when the Davidic ideal is realized. Eaton, responding to the view that the Davidic promises are here transferred to the
nation, states:

But there is nothing in the text to express such a drastic change; it seems that these scholars are making it fit their own
misreading of royal elements in earlier chapters. For it is entirely natural that the text should mention blessings
accruing to the nation from the Davidic covenant, without thereby implying a break with the central point of the
covenant, a covenant expressly described here as eternal. God’s work with the king always had implications for the
people.… The nation is to be blessed within the radius of the Davidic covenant, but the destiny of the royal house
remains.… It would be a poor sort of eternity that the covenant would have, if its heart were taken out.

Blenkinsopp observes that the democratization view of Isaiah 55:3–5 “goes some way beyond what the author says.” He adds,
“Furthermore, it is difficult to understand why this analogy [nation to David] would be used if the author was not persuaded of
the permanence of Yahweh’s commitment to David and the dynasty.”1
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