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The account of the rule of Ahab’s elder son Ahaziah continues from 1 Kings 22:51–53.

AHAzIAH’S INquIry (1:1–2)

1:1. Moab, under Mesha its king, rebelled against Israel after Ahab died. The death of the Israelite king encouraged Mesha to
throw off the burden of taxation that Omri (Ahaziah’s grandfather) had imposed when he had brought Moab under Israel’s
control (cf. comments on 1 Kings 16:21–24). This rebellion was not effective at first but the fact that it began in Ahaziah’s reign
may suggest that Mesha considered Ahaziah a weaker king than Ahab.

1:2. This verse begins a new incident in Ahaziah’s life which occupies the remainder of chapter 1. The king had suffered an
injury from falling through the lattice covering of a window in his upper story room, probably to the ground below. His serious
injury later proved fatal. The king’s veneration of Baal can be seen in his sending messengers to Ekron, a Philistine city about
40 miles away (see the map “Elijah’s Travels,” near 1 Kings 17:8–11), to inquire of a pagan idol whether he would recover.
Baal-zebub was one of the many local male fertility gods which bore some form of the name Baal (meaning “lord”). Baal-
Zebub means “Lord of the flies,” but the original spelling in Philistia was probably Baal-Zebul, which means “Exalted lord.” He
was credited with healing powers. Ahaziah sought some prophetic word of encouragement from the oracle of Baal-Zebub. His
failure to inquire of Yahweh, the God of Israel, reveals the depth of his apostasy.

ELIjAH’S propHECy (1:3–8)

1:3–4. The Angel of the Lord (the preincarnate Christ; cf. comments on Gen. 16:9) appeared to Elijah as He had appeared to
many other Old Testament leaders in the past (e.g., Abraham, Moses, Gideon). His appearances always identified an important
revelation. The angel gave Elijah a prophecy to pass on to the king through the royal messengers whom Elijah intercepted as
they traveled south from Samaria to Ekron. Though Ahaziah sought a message from Baal-zebub, he got an answer from the
true and living God. Perhaps Ahaziah, like his father Ahab, did not want to inquire of a faithful prophet of the Lord since those
prophets were consistently opposing rather than supporting the king because of his wickedness. God’s punishment for
consulting a pagan idol rather than Himself was that Ahaziah would fail to recover from his injuries (cf. 2 Kings 1:6, 16).

1:5–8. The messengers returned to Ahaziah and reported their meeting with Elijah and his prophecy. Ahaziah knew who Elijah
was, of course, since Elijah had consistently opposed his parents, Ahab and Jezebel, for their Baal worship. The hairy garment
(probably made from goats’ dark hair) and large leather belt were part of the dress of prophets at that time. Cloth woven
from hair, as rough as burlap, was sometimes called sackcloth. Since sackcloth symbolized distress or self-affliction (cf. 6:30;
Gen. 37:34; 2 Sam. 3:31), Elijah’s garb probably visualized the repentance to which the prophets called the people
(cf. penitence and sackcloth in Neh. 9:1; Jer. 6:26). Ahaziah recognized his messengers’ description of Elijah immediately.

THE CApTAINS ANd THEIr 50S (1:9–16)

1:9. To many read this story and it seems like an unnecessarily cruel demonstration of God’s power. However, the issues at
stake justified severe action. Ahaziah showed complete contempt for Elijah and the God he represented by sending a band of
soldiers to arrest the prophet like an outlaw and drag him before the throne. Perhaps Elijah’s position on the top of a hill
should have reminded the captain of Elijah’s victory over the prophets of Baal on Mount Carmel (1 Kings 18:20–40) and of his
great God-given power. Either the captain did not make this connection or decided to disregard it. He acknowledged that
Elijah was a man of God (cf. 2 Kings 1:11) but ordered him to come down to him in Ahaziah’s name.



In 1 and 2 Kings the term “man of God” is a synonym for a prophet. It is used of Shemaiah (1 Kings 12:22), of Elijah seven times
(1 Kings 17:18, 24; 2 Kings 1:9, 10–13), of Elisha more than two dozen times in 2 Kings (the first occurrence is in 4:7 and the
last is in 13:19), and of two other anonymous prophets (one is mentioned frequently in 1 Kings 13 and in 2 Kings 23:16–17; the
other is referred to in 1 Kings 20:28).

1:10. Elijah’s repetition of the fact that he was indeed a man of God (cf. v. 12) shows that this was an important issue; God’s
reputation was at stake. Was Ahaziah in charge, able to command God’s servants to obey him? Or was God in charge, able to
command Ahaziah’s servants to obey Him? By sending fire … from heaven (cf. v. 12) to consume the soldiers of the king, God
was reminding Ahaziah that He was Israel’s Ruler and that the king should submit to His sovereignty. In a play on similar-
sounding Hebrew words Elijah said that because he was a man (’îš) of God, fire (’ēš) would consume them.

1:11–12. Ahaziah disregarded this tragedy and tried again to force Elijah to submit to him. This time the captain ordered the
prophet, Come down (cf. v. 9) at once! Again, Elijah reminded the captain, undoubtedly for the benefit of those looking on
who would report the incident as well as for the officer, that he was indeed God’s man. The fire of judgment fell again
(cf. v. 10), proving that the first miracle was not just an accident but was the hand of God at work in judgment.

1:13–14. Still Ahaziah hardened his heart. The third captain he sent had more respect for Yahweh and His representative than
Ahaziah did. Rather than demanding surrender from a position of assumed superiority this man submitted to Elijah’s authority,
falling to his knees before him. He too recognized Elijah as a man of God, but unlike the first two captains (cf. vv. 9, 11) he
pleaded for mercy. He acknowledged that the fire that had fallen had come from heaven (i.e., was caused by God).

1:15–16. The Angel of the Lord directed Elijah to go down with him … to the king and not be afraid of him; God had superior
power and would control the situation. (This was the sixth time God told Elijah to “go” or “leave”; cf. 1 Kings 17:3, 9; 18:1;
21:18; 2 Kings 1:3.) This whole incident, like the contest on Mount Carmel, was designed to demonstrate God’s sovereignty to
the king and the people of Israel.

Standing before the king, Elijah fearlessly delivered the message God had given him. Because of Ahaziah’s failure to consult
Israel’s God (cf. v. 2) and his determination to lead independently, God would depose him. This is the same message Elijah had
given earlier to the king’s messengers on their way to Ekron (vv. 3–4).

ahaziah’s deaTh (1:17–18)

1:17–18. Just as Elijah had announced (vv. 4, 16), Ahaziah never recovered from his injuries and died shortly thereafter. Since
Ahaziah had no son his brother joram (a variant of the Heb. “Jehoram”) succeeded him as king of Israel. This accession took
place in the second year of jehoram … king of judah (i.e., the second year of his coregency with his father jehoshaphat,
viz., 852 B.C.). The kings of Israel and Judah at this time had the same name. (The NIV keeps the two kings distinct by spelling
the king of Israel’s name “Joram” and the king of Judah’s “Jehoram.”)

Joram’s evil reign in israel (2:1–8:15)

Much space is devoted to the years when Joram reigned because of Elisha’s important ministry which took place then. As
always, the interest of the writer of 1 and 2 Kings was primarily spiritual rather than political.

elisha’s inauguraTion (chap. 2)

This chapter records the transition that took place in the spiritual leadership of Israel with the assumption of Elijah into
heaven. Elisha’s miracles here have to do mainly with his inauguration as Elijah’s spiritual successor.

eliJah’s assumpTion inTo heaven (2:1–12)

2:1–3. Departing from Gilgal in Israel Elijah and his younger fellow prophet Elisha headed for Bethel on a mission from God.
This Gilgal may be modern Jiljiliah (seven miles northwest of Bethel), different from the Gilgal near the Jordan River (see the
map “Elijah’s Travels,” near 1 Kings 17:8–11). Elisha had learned somehow (perhaps from Elijah himself) that this would be
Elijah’s last day on earth. Determined to be with his father in the faith till the very end Elisha refused Elijah’s suggestion that he
remain comfortably in Gilgal. A dying person often pronounced blessings on others (cf. Gen. 49) and Elisha did not want to
miss out on this opportunity to receive God’s blessings on his life and ministry.



Some prophets of the Lord living at Bethel also knew of Elijah’s departure and told Elisha. These groups or schools of the
prophets had been established to teach the Israelites the revealed Word of God. Elijah was Elisha’s master in the sense of his
being the younger prophet’s mentor. Elisha’s response, do not speak of it, means, “Do not add to my sorrow at this prospect
by reminding me of it.”

2:4–5. Testing Elisha’s commitment again, Elijah suggested that Elisha stay in Bethel rather than accompanying him to his next
stop, jericho. Elisha showed his zeal by refusing to leave Elijah. So, they continued on to jericho. The company of the prophets
at Jericho repeated what their brethren in Bethel had said. Elisha gave them the same reply (cf. v. 3).

2:6–8. Elijah tested Elisha a third time, and Elisha again refused to put his own comfort ahead of the possibility of receiving a
special blessing from God. So, they went toward the jordan River. As the day wore on 50 … of the young prophets from
Jericho, realizing that Elijah’s departure was imminent, followed at a distance to observe what would happen to him. At the
bank of the jordan River Elijah … rolled up his cloak and, using it as a symbol of God’s power, struck the water with it
(cf. Ex. 14:16, 21–22). A prophet’s cloak symbolized his authority under God (cf. 1 Kings 19:19) with which God clothed and
empowered him. Miraculously the water divided and the riverbed dried up so that the two men crossed over as the Israelites
had crossed the Red Sea and the Jordan River hundreds of years earlier. (This is one of many similarities between the ministries
of Moses and Elijah.) Elisha was reminded that the same God with the same power was still alive and active in Israel.

2:9–10. Elijah then invited Elisha to ask what he wanted from him before he would be taken away. Elisha requested the
blessing of the firstborn, a double portion. But Elisha wanted spiritual rather than material blessing. He was not asking to be
twice as popular as Elijah or to perform twice as many miracles. Elisha was asking to be the successor of Elijah and to be
privileged to carry on his ministry under God (cf. “double share of,” Deut. 21:17).

However, this was not Elijah’s to give; for that reason it was a difficult thing. Elijah did not know if God would grant Elisha’s
request. The sign that He would grant it would be Elisha’s actually seeing Elijah being taken from him. This was not a condition
for Elisha to receive the double portion but the evidence that he would.

2:11–12. Suddenly a fast-approaching chariot … and horses of fire … separated Elijah from Elisha. These did not bear Elijah
into heaven; a whirlwind did that. The fiery horses and chariot were symbols of God’s power in battle. Horses and chariots
were the mightiest means of warfare in that day. God was saying in this event that His power was far greater than any military
might. It was this power that Elijah had demonstrated and which Elisha in his wisdom valued so highly (cf. Ex. 14:9, 17;
1 Kings 10:29; Ps. 104:3–4; Isa. 31:1). The whirlwind was actually a storm with lightning and thunder. Like the pillar of cloud
that led the Israelites in the wilderness (Ex. 13:21), it represented God’s presence.

God swept Elijah off the face of the earth into His very presence. And Elisha did see the event. Elijah had been Elisha’s spiritual
father, his predecessor in the ministry of calling people back to God. Elisha’s reference to the chariots and horsemen of Israel
shows that he regarded Elijah as a powerful instrument whom God had used to wage war against the idolatry in Israel. He
would be greatly missed. Elisha tore his own clothes as an act of mourning (cf. Gen. 37:29, 34; 44:13; Josh. 7:6; Es. 4:1;
Job 1:20; 2:12) over the loss of this great spiritual warrior. From then on Elisha would wear Elijah’s cloak and would serve with
the authority and power it symbolized.

The parTing of The Jordan (2:13–14)

2:13–14. Elijah’s cloak … had fallen from him as he was taken up into heaven. Using it as Elijah had done, Elisha struck the
water of the Jordan and the river parted again (cf. v. 8). Obviously then he possessed the power of Elijah. His words, Where
now is the Lord, the God of Elijah? were a call to God to demonstrate His power through him as He had done through Elijah.

The search for eliJah (2:15–18)

2:15–18. The 50 prophets from jericho (cf. v. 7), observing the whirlwind and the parting of the Jordan both times, concluded
that Elijah’s spiritual gifts had been passed on to Elisha. Out of respect for his special calling they bowed … before him.

They did not realize as Elisha did that Elijah had been taken into the presence of God and had not returned to the earth. So,
they requested permission to send out search parties to locate Elijah. They, like Obadiah, thought he might have been
transported by the Spirit of the Lord (cf. 1 Kings 18:12), perhaps to some remote mountain or … valley. Knowing their search
would be futile, Elisha tried to dissuade them. But they insisted and in order to avoid appearing heartless Elisha finally gave



them permission. They returned three days later without Elijah as Elisha had predicted. Elisha’s word was thereafter more
readily accepted and respected by them.

The purifying of The waTers (2:19–22)

2:19. The incident recorded in verses 19–22 evidently followed soon after the one in verses 15–18. Elisha was still in Jericho.
Apparently word about him had spread for now all the citizens of the city knew of Elisha’s power. The leading men came to him
with a practical problem that gave him opportunity to demonstrate the Lord’s desire and ability to bless the people. Jericho had
many natural advantages since it was located in a fertile area of the Jordan Valley. But the water from a major spring had turned
bad, perhaps brackish, and when used for irrigation it killed the crops rather than nourishing them. The parallelism between this
physical situation and the spiritually polluting influences of Baal worship in Israel is obvious.

2:20–22. Elisha’s solution, given by the Lord, was designed to teach the people as well as to relieve their immediate distress. The
new bowl represented himself, the new instrument in God’s hand. Salt was known by the Israelites to preserve and purify; it was
used in each of their daily grain offerings to the Lord (cf. Lev. 2:13). But adding salt to water normally makes water worse, not
better. When the salt was put into the Jericho water the situation miraculously improved. This miracle showed the people of
Jericho that the Lord, not Baal, the so-called god of fertility, could heal their barrenness. God’s permanent work on the spring
would serve as a perpetual reminder of His ability to bring fruitfulness and blessing out of the barrenness and sterility caused by
idolatry.

The cursing young men (2:23–25)

2:23. As Elisha was traveling from Jericho to Bethel several dozen youths (young men, not children) confronted him. Perhaps
they were young false prophets of Baal. Their jeering, recorded in the slang of their day, implied that if Elisha were a great
prophet of the Lord, as Elijah was, he should go on up into heaven as Elijah reportedly had done. The epithet baldhead may
allude to lepers who had to shave their heads and were considered detestable outcasts. Or it may simply have been a form of
scorn, for baldness was undesirable (cf. Isa. 3:17, 24). Since it was customary for men to cover their heads, the young men
probably could not tell if Elisha was bald or not. They regarded God’s prophet with contempt.

2:24. Elisha then called down a curse on the villains. This cursing stemmed not from Elisha’s pride but from their disrespect for
the Lord as reflected in their treatment of His spokesman (cf. 1:9–14). Again, God used wild animals to execute His judgment
(cf., e.g., 1 Kings 13:24). That 42 men were mauled by the two bears suggests that a mass demonstration had been organized
against God and Elisha.

2:25. Elisha journeyed on from Bethel to Mount Carmel. There among other activities he undoubtedly reviewed God’s mighty
vindication of Himself through Elijah (1 Kings 18:19–46). Elisha’s ministry would continue what Elijah had begun (1 Kings 19:16).

From Mount Carmel Elisha returned to Samaria. This city, capital of the Northern Kingdom of Israel, was to be the site of many of
Elisha’s mighty deeds.

These early miracles in Elisha’s ministry identified him as a unique spokesman for God with the authority and power of Elijah,
one worthy of the greatest respect as a representative of the living God.1

1 Thomas L. Constable, “2 Kings,” in The Bible Knowledge Commentary: An Exposition of the Scriptures, ed. J. F. Walvoord and R. B. Zuck, vol. 1
(Wheaton, IL: Victor Books, 1985), 537–542.


