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With thanks to the Hashem, we are pleased to present the
participants of the Machon Limmud Halacha — Lemaan Yilmedu
program with Community Rav Summaries #1, covering lessons
1-6.

The purpose of these summaries is to clarify the reasoning and
process of our halachos, and to aid with review. For the purpose
of review, questions to be filled out are included.

Instalment #1 covers all the simanim which will be part of
the 1st test.

In addition to this booklet, please also find the 1st instalment
of the relevant Shulchan Aruch attached, and the visualisations
booklet.

This booklet is intended for your personal use. Much resources
were invested in its creation. Please do not pass it on to anyone
in any form, if they are not a participant of this Lemaan Yilmedu
program. Thank you, and please enjoy!

Rabbi Zushe Wilhelm
Program Head









Keeping Shabbos in Shul

ELECTRICITY

In this lesson and the following one, we will discuss
various issues which can arise in shuls with regard
to melacha on Shabbos. This lesson will cover the
topic of electricity use in a shul. Hilchos Shabbos
include many minute details, of which, not all can
be covered within this framework. This will be
a taste of the halachos which can arise, without
much elaboration, or citations.



Introduction: The Prohibition in Activating Electricity

Using Electricity

Heating iron to strengthen and transform it into steel is forbidden min hatorah on Shabbos
as part of the Melacha of Mav’ir' — because heating something to the extent that it can burn
something else is like kindling a flame? Because of this, the opinion of most contemporary
Acharonim?®is that activating an incandescent electric light (operated by a wire which is heated)
or any electrical device which contains such a wire, or any electrical heating machines — is
forbidden min hatorah as part of the Melacha of Mav'ir.

With regard to electric devices which do not contain an incandescent wire, or a heating
body — such as fans, telephones or LED lights, which are common in these times — the
contemporary Acharonim have delved at length into the question of whether they are forbidden
min hatorah, miderabonon, or permitted.

The primary opinion which is accepted as halacha is that it is forbidden to operate such
devices miderabonon — because of the prohibition against “molid.” Literally meaning “one
who gives birth,” this derabonon prohibition is against producing a substance which did not
palpably exist before, on Shabbos. For when one activates any type of electric device, they
close an electrical circuit, which produces a new electrical current within the electrical wires
— and this is similar to cases of producing something new, which the chachomim forbade
on Shabbos (such as producing a smell, or melting ice to water*).

In our times, many electrical devices are equipped with screens. Using such devices involves
another prohibition — against writing on Shabbos®. Other prohibitions which may apply
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when operating an electrical device on Shabbos is belittling the honor of Shabbos when the
device produces sound, etc.

There is no difference between a machine operated by electrical wire current, or a battery
powered device. They both cannot be activated on Shabbos.

Itis also forbidden to operate an electrical machine using a remote control — and this is not
considered gerama. This is because using a remote control device is a usual way of operating
a machine, and therefore, it is just as one who turns on a machine by pressing a button on it.

A Blown Fuse in a Shul —
When Turning It Back On is a Miderabonon Transgression

If the main fuse in a shul blows, and all of the lights and electronic devices connected to
the electrical system in the shul do not have incandescent wires or to not include heating
bodies; or if a secondary fuse blows, which only has such devices attached to it: as explained
above, the prohibition against activating such machines is miderabonon.

In such a case, the discussion arises whether a non-Jew may be instructed to activate the
fuse, or a Jewish child, or an adult Jew, using a shinuy.

Having a non-Jew perform the act

With regard to a non-Jew turning the fuse back on, it is clear from the poskim that it is
permitted for the purpose of a mitzvah — and especially in our case, when it is a mitzvah
and need of the public.

This is the language of the Mechaber, in Shulchan Aruch®: “[With regard to] an act which
does not involve melacha, and is not forbidden on Shabbos but because of a shevus [a
miderabonon prohibition] — it is permitted for a Jew to tell a non-Jew to do it on Shabbos.”
(This is because such speech is a “shevus d’'shevus” — a miderabonon prohibition upon a
miderabonon prohibition; for instruction to a non-Jew to perform melacha, even with regard
to a min hatorah prohibition, is only forbidden miderabonon.)

The Mechaber qualifies this heter: “And this applies if there is partial sickness, or if there is
a strong need for this action, or for a mitzvah.” The nosei keilim and other Acharonim agree
with these words of the Mechaber.

In connection with this, it is important to stress a substantial foundation within the halachos
of Shabbos, which is that the various heteirim which we find with regard to miderabonon
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prohibitions on Shabbos, are not because miderabonon prohibitions are less important ch™.
But rather, because the chachomim themselves only established their prohibitions in certain
instances, and they did not issue their decrees to begin with cases such as sickness, pain,
loss, or for a mitzvah.

Therefore, obviously, we must be careful with regard to all miderabonon halachos of
Shabbos, just as we must fulfill all the min hatorah obligations; but at the same time, it is
important to know what is forbidden min hatorah and what is forbidden miderabonon —
because this is key to knowing when certain heteirim apply.

Having a child to perform the act

If there isn’t a non-Jew available, the discussion turns to whether we may permit a child
to perform such melacha.

The Mechaber writes” that if it is forbidden to actively feed a child something forbidden
miderabonon, and that similarly, it is forbidden to accustom a child to transgress Shabbos
and Yom Tov, even with regard to miderabonon prohibitions. However, the Ran and Rashba
hold that it is permitted to feed a child foods forbidden miderabonon, if this is being done
for the good of the child — even if the child has reached the age of chinuch.

The Mishna Berura writes in the name of Rabi Akiva Eiger that when the child does not
need it (but rather, the adult is asking the child to do it because the adult needs it), it is
forbidden according to all. And therefore, it is forbidden to ask a child to carry a siddur to
shul, in a location without an eiruv, unless the child is carrying it for their own davening,
and the adult davens from the same siddur, at the same time.

The Alter Rebbe, in his Shulchan Aruch®, writes that it is clear from the words of the Ran
and Rashba that if it this done only once in a while, and not every Shabbos, we can permit
even if it is for the adult’s need, and not for the child; because there is no worry that the child
will become accustomed to descrating Shabbos through performing such an act only once in
a while. According to the Alter Rebbe: In a case of need, when a non-Jew is not available, we
can rely on the opinion of the Ran and Rashba, and ask a child to do something forbidden
on Shabbos miderabonon — providing that it is only once in a while, and for a mitzvah.

The above heter from the Alter Rebbe even applies to a child who has already reached
the age of chinuch (5-6 years of age). However, obviously, if there is a child who has not yet
reached the age of chinuch who can flip the fuse switch, it is better that such a child do so.
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Having an adult Jew perform the act, using a shinuy

Is it permitted for an adult Jew to turn the fuse back on, in a backhanded way (such as
with an elbow), in a case when there isn’t a non-Jew or child available?

Some Acharonim write that the heter in a case of shevus d’shevus, for a mitzvah, or in a
case of partial sickness, or of great need, is only when the non-Jew is being instructed to
perform a miderabonon prohibition, which is “a shevus which does not incorporate action.”
Meaning, that the Jew is not performing any actual activity.

According to this opinion, there is no heter for a Jew to perform a shevus d’shevus — such
as a miderabonon prohibition with a shinuy — even if for the purpose of a mitzvah, etc. On
the other hand, some derive more leniency from this opinion, and they permit any shevus
d’shevus, even through a Jew, in the case of a mitzvah, etc.®

Piskei Teshuvos'® summarizes that those who are lenient once in a while, in the case of a
mitzvah, partial sickness, extremely difficult circumstances, or great monetary loss — have
on whom to rely, and we do not chastise them. (It is important to add that a mitzvah of the
public, such a prayer in a shul, is more important than the mitzvah of an individual", and
there is more room to be lenient with regard to action needed for it.)

A Blown Fuse in a Shul —
When Turning It Back On is a Min Hatorah Transgression

In the case of an electrical system which has light bulbs or appliances connected to it
which incorporate incandescent wires, or an electric hot plate, heater, or any other machine
which is intended for heating: If such a fuse blows, it can certainly not be turned back on by
a Jewish child, or an adult using a shinuy. The only potential possibility is to have a non-Jew
do it, as will now be discussed.
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According to most Rishonim, there is no heter to have a non-
Jew do melacha forbidden on Shabbos min hatorah, even for the
purpose of a mitzvah:

The gemoro in maseches Gittin'? permits telling a non-Jew to write a contract on Shabbos,
in order to acquire a home in Eretz Yisroel. This is a case of a min hatorah transgression
for the purposes of a mitzvah. On the other hand, it seems from the gemoro in maseches
Eiruvin® (based on the widespread version) that it is permitted to have a non-Jew do a
miderabonon melacha in order to avoid postponing a bris, but it is not permitted to have a
non-Jew perform min hatorah prohibitions'.

Most Rishonim explain that this is a specific heter for the purposes of buying a home in
Eretz Yisroel, in order to settle Eretz Yisroel, but that there is no such heter with regard to
the fulfillment of other mitzvos.

However, the Baal Halachos Gedolos has a different version in the gemoro in Eiruvin, and
according to him, in order to fulfill the mitzvah of bris mila, it is permitted to tell a non-Jew
to perform a min hatorah melacha.

The Baal Ha'itur takes the opinion of the Baal Halachos Gedolos one step further, and
writes that the chachomim permitted instructing a non-Jew to perform min hatorah melacha
in the case of any mitzvah of the Torah. Meaning, that the halacha we find with regard to
the settling of Eretz Yisroel (according to all), and the mitzvah of bris mila (according to the
Ba’al Halachos Gedolos), is not specifically regarding these specific mitzvos, but rather, the
same applies with regard to any mitzvah — that it is permitted to tell a non-Jew to perform
tull min hatorah melacha, so that a mitzvah will be fulfilled, and not lost.

The rulings of the Acharonim

The Mechaber rules according to most Rishonim, and does not mention the opinion of
the Ba’al Ha'itur.

However, the Rama writes the following'®: “There are those who say that it is permitted
to tell a non-Jew to light a candle for them, for the Shabbos meal, because this opinion holds
that it is permitted to instruct a non-Jew even with regard to complete melacha, in the case

2187 12
2T0AT 13

TP, 07 TIWAN 0PI TIY KPR NAWT DR 07117 01K 722077 M1PWon IR, DAY AMTORINAANIY AR NN 14
X2 717772 PR N°KI N2W2 11°377 N7 W2 PN R Q201D 2710 117 7907 M1Wwonn 010m 127 P37 MOww
JIWRY DY 3907 DR NI

2 PYo IO 15



14

of a mitzvah. And based on this, many have become accustomed to being lenient with regard
to instructing a non-Jew to light candles, for the purpose of the meal, and especially with
regard to wedding meals, or for mila, and no one rebukes them. And we should [practically]
be stringent in a case when there is no great need, because most poskim disagree with this
opinion.

In his Shulchan Aruch, the Alter Rebbe also writes' that many are accustomed to being
lenient, following the opinion of the Baal Ha'itur. He then adds: “However, each person must
be stringent with themself, and not tell a non-Jew to light a candle, even if he is sitting in
the dark and cannot eat the Shabbos meal. Because those who say that the chachomim did
not permit a shevus, but rather, only a shevus d’shevus, are the majority, and their words are
the primary ones [the halacha]. Therefore, one should not be lenient at all, even for a great
need — but, one should not protest those who are lenient, because it is better if they will [be
doing this] unintentionally, and not intentionally” (However, with regard to the mitzvah of
mila, the Alter Rebbe writes in his Shulchan Aruch' that we can rely on the Baal Ha'itur,
and not postpone the bris mila.)

The Mishna Berura writes': “And still, it is permitted to tell a non-Jew to fix an eiruv
which became ruined over Shabbos, so that the public will not come to transgress. And the
Baal Ha'itur is worthy to rely on, to permit the shevus of speech [of instruction to a non-Jew],
even with regard to min hatorah melacha (such as if the eruv was established through tying
a permanent knot), in the case of a mitzvah of the public”

It seems from the words of the Mishna Berura that with regard to any mitzvah of the public,
we can rely on the Baal Ha'itur. And based on this, it is permitted to tell a non-Jew to activate
the fuse for the purpose of prayers and study of the public in a shul. However, the intention
of the Mishna Berura may only be with regard to saving the public from transgressing a
prohibition, such as the case of eiruv which he speaks of (for fixing the eiruv saves the public
from the prohibition against carrying in a Karmelis).

However, the author of Yalkut Yosef™ writes explicitly to be lenient, and even for those
who follow the rulings of the Mechaber, who does not mention the Baal Ha'itur. He writes
that if the electricity went out in a shul in the middle of davening of Friday night or the eve
of Yom Kippur, we can rely on the opinion of the Baal Ha'itur, who is lenient and permits
telling a non-Jew to perform even min hatorah melacha, for the purpose of a mitzvah. And
itis proper to follow his opinion in such cases. But this heter should not be relied upon only
to enable an individual to perform a mitzvah.
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In Piskei Teshuvos?, the author discusses the opinions of the poskim in this regard at
length, and concludes that those who are lenient with regard to asking a non-Jew to turn
the lights back on in a shul, when it was extinguished for reasons beyond one’s control, and
unexpectedly — have on whom to rely.

The Halacha if a Jew Flipped the Fuse Switch
(or Did Another Melacha) in a Forbidden Manner

Regretfully, it sometimes happens that one of the congregants flips the fuse switch, turns
on the air conditioning, or the heating, or a hotplate, in a forbidden manner. In such a
case, the question arises whether it is permitted for the other congregants to benefit from
such actions. Chazal forbade benefiting from “actions performed on Shabbos” (the result
of melacha which was done on Shabbos in a forbidden manner), so as to distance people
from performing sins. The halacha of benefiting from actions on Shabbos changes based on
how the transgression happened (whether it was intentional or not), based on the severity
of the prohibition transgressed (whether min hatorah or miderabonon), and between the
individual who transgressed and others, as will be detailed here.

A min hatorah melacha done intentionally

If a Jew performed a min hatorah melacha on Shabbos, intentionally — they may not
benefit from that work forever; but, for others, it is forbidden to benefit from the melacha
during Shabbos itself, and it is permitted to benefit immediately after Shabbos?'. And there
is no difference in this regard between others for whom the melacha was performed, and
those for whom it was not?.

A min hatorah melacha done unintentionally

If a Jew performed a min hatorah melacha on Shabbos, unintentionally. Meaning, that
they were mistaken about what the halacha is, or forgot that it is Shabbos: It is forbidden
for them or others to benefit from the melacha on Shabbos, until after Shabbos, when it is
permitted for them and others to benefit from the melacha®.
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Based on this, if a hotplate or hot water urn are in a state of activation, as a result of the
action of a Jew on Shabbos, even unintentionally — and without this, the cholent would not
be cooked, and the water would not be hot: it is forbidden to benefit from the cholent or
from the water on Shabbos.

A miderabonon prohibition

If a Jew performs a miderabonon melacha on Shabbos, such as if they activated a fan or air
conditioner, to cool off: If they did so intentionally, it is forbidden for any Jew to benefit from
this melacha on Shabbos (and it is permitted after Shabbos). If it was done unintentionally,
it is permitted to benefit from the melacha already on Shabbos itself, including the person
who performed the melacha?.

When the melacha was not done on the desired item itself

In a case when the melacha was not done on the item from which they desire to benefit,
but rather, one wishes to benefit from the indirect result of a melacha on Shabbos, such as
if food was brought to the shul on Shabbos with a car:

If it would have been possible to benefit from this item also if melacha had not been
performed (such as if the food was brought from somewhere closeby, and could have also been
brought without the usage of a car), eating it would not be considered taking pleasure from
melacha on Shabbos, because no work was performed on the object itself, and transgression
of Shabbos did not create the possibility to benefit from this item.

But, if it would not be possible to benefit from this item without the transgression (such
as if the food was brought from far away, from where food would not have been able to be
transported in time without using a car) — contemporary poskim differ as to whether taking
part of such food constitutes a transgression of benefiting from melacha on Shabbos?.
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If a Mistake Occurred when Setting a Timer

The heter to use a timer

It is permitted to activate a timer which is attached to the electrical circuit before Shabbos,
and which can disconnect and activate the electricity at desired times during Shabbos, and
cause the lights to go on and oft throughout Shabbos — because the person is not performing
any activity on Shabbos itself in this manner®.

There is an opinion that the heter to activate a timer only applies to turning lights on and
off. But any machine which performs melacha forbidden on Shabbos, such as a machine
which can cook on Shabbos, should not be placed on a timer before Shabbos, because this
constitutes irreverence for the honor of Shabbos?. However, according to most contemporary
Acharonim, it is permitted to have any machine activated through a timer? (besides for a
machine which is a public and evident expression of irreverence, such as setting a radio on
a timer, etc.).

Some permit extending the current situation

When the timer is set from before Shabbos to turn off the flow of electricity or activate it
at a certain time, some permit moving mechanical pieces on the timer, to cause the timer to
activate or deactivate the electricity later on — extending the current state. (Such as if the light
is on now; and it is due to go out at 11, and one wants it to only go out at 12). This is permitted
because extending the current situation is not an action of activating or extinguishing, but
rather, preventing activation or extinguishing (similar to a person who closes a window in
order to prevent the wind from blowing out a candle, which is not forbidden?®).

And there are also those who forbid doing this*® — because the action which causes
“prevention” is being done in the actual machine, as opposed to the above example of closing
a window. And in such a case, the chachomim did not permit it. Or, because the pieces on
the timer are considered muktza, and may not be moved.
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Causing the activation or extinguishing to occur earlier, by moving the mechanical pieces of
the timer, is forbidden according to all®'. (Such as if the timer was set to turn off the electricity
at 12 — it is forbidden to move the pieces of the timer, to cause it to turn off at 11 instead,
because indirectly causing extinguishing is forbidden miderabonon.)

If a Refrigerator was Not Placed in “Shabbos Mode”

An older model refrigerator

The way most refrigerators are built is that there is an electrical activation when it is
opened. In older fridges, it is common that opening the fridge causes the light or a fan to go
on, and therefore, it is forbidden to open such a fridge on Shabbos, unless they made sure
to turn off the light or fan, etc.

If an older model refrigerator was opened on the shul premises on Shabbos, and they
realized that they had forgotten to turn off the light or fan, and usage of the refrigerator is
needed in order to enjoy the Shabbos, and there is no non-Jew to be found — there is room
to be lenient and have a child turn it off, because turning off the light is a miderabonon
prohibition® (and certainly turning oft the fan), and in the case of a one time action of a
miderabonon prohibition, we have learnt above that the chachomim permitted asking a child
to do this, for the purposes of a mitzvah®.

Newer model refrigerators

In modern refrigerators currently available in stores, it is common that opening the door
causes immediate activation of the motor, or another electrical system within the refrigerator,
besides for the bulb or fan. Therefore, with regard to such machines, it is not enough to turn
oft the bulb or fan before Shabbos. Rather, one should buy a refrigerator which has a “Shabbos
mode” installed, or one in which a “Shabbos mode” can be installed. Once a refrigerator is
in “Shabbos mode,” it can be used without worry*.
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If there is a new model refrigerator in a shul, and they forgot to place it in “Shabbos mode”
— opening the refrigerator does not constitute a min hatorah transgression, but rather, a
miderabonon one. (Both because of the assumption that the lights are LED, and do not have
incandescent wires or heating devices, and also because the person does not intend to turn
it on, but rather, to open the door, and so, it is in the category of a pesik reishei which one
does not desire.) And therefore, based on what we’ve learnt above, it is permitted to tell a
non-Jew to open the refrigerator for the purpose of taking out food to enjoy the Shabbos;
and if there isn’t a non-Jew to be found, there is room to be lenient and have a child do it,
as explained above.
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”

"And therefore, my intention is that one
should receive smicha at least in this way -
to know what should be done... And not
stumble, Heaven forbid, with many halachos,
such as Hilchos Shabbos (as the Alter Rebbe
writes in Igeres Hakodesh) and similar."

(Sichas Chof Daled Teves 5712)
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